The Validity of Online Jumu‘ah

In The Name of Allah; al-Rahman al-Rahim, and limitless Salawat and Taslim onto Sayyiduna
Muhammad al-Nir al-Mubin, wa ‘Ala Alih wa Azwajih wa Dhurriyatih.

For various reasons, all major schools of Figh do not see praying Jumu‘ah following an Imam
over Live-Radio/TV, or the Internet as valid, and recommend that one prays the four Rak‘ah of
Zuhr in place of it until the prohibitive circumstances resolve.

There is, however, an innovative work by our direct grand Shaykh; al-Hafiz al-Muhaddith
Ahmad bin al-Siddiq al-Ghumari (d. 1960 CE), where he argues the validity of praying Jumu‘ah
as Jama‘ah behind an Imam over Live-Radio, granted both are in the same time zone (as far as
Salah timings).

| tried to summarize the Shaykh’s work (may Allah Ta‘ala elevate his ranks in Jannah), did not
change his words, but changed the sequence of a couple of Dalil texts he used, and added a few
narrations that are pertinent. | also added a couple of points at the end that | felt may be needed
to make the case clearer for those seeking Fighi views on them. This work is almost strictly
Haditht (textual) in nature, arguing the foundation of the jurisprudential (fighi) views that led to
the prohibition of following an Imam over Live-Radio (or similar).

Having said that, it is logical for non-Mujtahids (scholars who developed their own scientific
methodology of deriving directly from The Texts, such as Abu Hanifah, Malik, Al-Shafi‘1, and
Ahmad) to follow a consistent scientific methodology (Madhhab) as it is a well-paved path to
acquire knowledge in a methodologically consistent way, gradually. Picking and choosing from
the opinions of great scholars may lead the unlearned to a whole new collection of Figh rulings;
A new Talfigi Madhhab, without the foundation of a scientific methodology of deriving Ahkam,
let alone consistency in such methodology. Scholars have spoken about the validity of Talfiq (a
Mugallid following different Mujtahids) when the stronger textual evidence, even as it appears to
the non-Mujtahid- is clearer, but picking and choosing based on following the “easiest™ as a
concept is not only frowned upon but many scholars clearly uttered its prohibition. The same
applies when the ignorant or students practice Tarjih (giving preponderance of some final
scholarly conclusions over others) without comprehensive knowledge of the texts surrounding
the issue. Confusion may ensue. The point of Tarjih is negotiating the evidence (texts) then Figh
of the Text, followed by contextual application through a consistent and credible scientific
methodology.

1 The Prophet # preferred to choose the easier in matters of Dunya, as for matters of Deen (worshipping Allah

Ta’ala) he did not have a few “scholarly” opinions to pick from, but he always did that which pleased Allah Ta’ala
most, and this is what is reflected by his Sunnah .



It is equally important to pay attention to the principle of Mura‘at al-Khilaf (<3l sle] ) as our
Maliki scholars (Allah be pleased with them) define it, in addition to the known agreed-upon
principle of al-Khuriij min al-Khilaf (<s3&d) e z 5 &),

In contrast to Sidt al-Hafiz Ahmad’s view, his younger brother al-Muhaddith al-*Allama al-
Musharik Sidi ‘Abd Al-°Aziz bin al-Siddiq (d. 1998 CE), may Allah Ta‘ala elevate his station in
Jannah, wrote a treatise titled:
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In the above work, he substantiated that the conditions of Khutba and Jama‘ah are textually
unsubstantiated conditions, and one is obliged to pray Jumu‘ah as a two unit-prayer even when
alone, or in a village that doesn’t have a Khatib or other excuses prohibiting the establishment of
regular Jumu‘ah rituals. Praying 2 unit (Rak‘ah) prayers suffices the Fard of Jumu‘ah on the
accountable individual in question to Sid1 ‘Abd Al-‘Aziz, Rahimahu Allah. He also stated that
this is the Madhhab of Ibn ‘Arabi, among others. He, however, agrees with his senior brother and
teacher Sidi Ahmad concerning the unsoundness of requiring a specific place (Masjid) or a
specific number of people for Jumu‘ah to be valid, as he stated in his other book:
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(Refuting the requirement of a designated place and specific number for a valid Jumu‘ah).

The purpose of this paper is enriching the academic discussion about the topic and studying the
jurisprudential contribution of the above scholars rather than encouraging Taqlid of one view
over another, let alone obliging anything the Qur’an and authentic Sunnah did not oblige. After
all, Jumu‘ah is a 3_aUas =3 (mass public ritual) that is held in a house of Allah Ta’ala where
believers gather together, learn together from each other, get to know each other, and spiritually
uplift each other. All that may be missing when prayed at home; nevertheless, Nawazil (JJ) 5)
have their own protocol, to say the least. And Allah Ta‘ala knows best.

Muhammad bin Yahya al-Ninowy
(May Allah Ta‘ala forgive him, his parents and all Mu’minin).
Rajab 26, 1441 of the blessed Hijra. 3/20/2020 Gregorian.



Summary? of al-Hafiz Ahmad bin al-Siddiq al-Ghumari’s book on praying Jumu‘ah
behind the Imam over live Radio.
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Some people prayed Jumuah at home following the Imam’s Khutba and Salah on Radio, is that
permissible?

Answer:
It is valid with the following conditions:

1- Both are in the same time zone (as far as the sun).

2- Geographically speaking, the follower needs to be behind the Imam (Qibla direction), so
that the follower (Mugtadi) is not ahead of the Imam.

3- The follower (Mugqtadi) must have at least one other person with him forming a line
(Saff) together.

Some people of knowledge objected, saying that such Fatwa would render the Mosques closed
on Fridays, and people would remain in their homes.

The objection does not render their Salat invalid, despite the act being discouraged if it is not a
necessity or temporarily. Jumu‘ah is like the Jama‘ah in the aspect that it is Fard (obligatory) to
some Imams and an emphasized Sunnah to the rest, however, this fact did not let people abandon
the Mosques, and their Jama‘ah prayers at home are valid.

The objective of Jumu‘ah is listening to the Khutba (sermon):
Refuting the view of Ibn Hazm and al-Shawkani that validated Jumu‘ah with no Khutba, | have
authored a book called “al-Hisbah ‘ala man Jawwaz Salat al-Jumu‘ah bila Khutba” listing 60
proofs on the essentiality of the Khutbah in Jumu‘ah.
1- Surah al-Jumu‘ah:9 L . . N ) o o
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(O you who have believed, when [the adhan] is called for the prayer on the day of
Jumu'ah [Friday], then proceed to the Dhikr of Allah and leave trade. That is better for
you, if you only knew).
The Dhikr of Allah here means the Khutba specifically, listing many reasons why.
2- Salat al-Jumu‘ah was like Eid, where the Salah is performed first until the verse was
revealed in Al-Jumu‘ah: 11: . o o U
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2 The original book is a small book in size and is packed with engaging textual evidence. For the
sake of brevity for non-Arabic readers, | added to his text the numbering references for the
various Hadith narrations he quoted, and summarized the most important points based on my
knowledge, may Allah Ta‘ala teach and forgive me for my ignorance and shortcomings.



( But when they saw a transaction or a diversion, [O Muhammad], they rushed to it and
left you standing. Say, "What is with Allah is better than diversion and than a transaction,
and Allah is the best of providers.").
The reason for revelation is some Sahabah after performing the prayer of Jumu‘ah, left
the Prophet & standing giving the Khutba to attend to some transactions; hence the
Prophet & changed the sequence to make Khutba first, so they all attend to it before the
actual prayer.

3- The Fara’id of Jumu‘ah and its Sunan are because of the variant of having a Khutba
versus other Jama‘ah.

4- Purposely abandoning Jumu‘ah for three times leads to Nifaq (hypocrisy).

5- The Khutba of Jumu‘ah suffices for the Khutba of Eid. (Person attending Eid are not
obligated to attend Jumu‘ah to some scholars, as the objective of having listened t a
Khutba has already been met).

If this is understood, then praying behind an Imam over live-Radio fulfills this obligation (with
the conditions mentioned above).

Salat al-Jumu‘ah is valid in other than a Masjid (as far as a location):

Being held in a Masjid is not a condition for the validity of the Salat of Jumu‘ah, and it is valid to
be done in homes, shops, or open spaces.

The permissibility of having Jumu‘ah in other than a Masjid:

Jumu‘ah is essentially like any other Salat with two variants (conditions): Khutba(sermon) and a
Jama‘ah (congregation).

Any other condition added to the Jumu‘ah has no conclusive authentic textual evidence.
Therefore, Jumu‘ah is valid anywhere a regular Salah is valid (as far as a designated place).

Al-Bukhari (335, 438, 3122) and Muslim (523) narrated on the authority of Jabir that the Prophet
# said:
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(The earth has been made for me (and my followers) a place for praying and something with
which to perform Tayammum (to purify oneself for prayer). Therefore, anyone (of my followers)
can pray (anywhere) and at any time that the Salat (prayer) is due."”).

There is no authentic textual evidence to remove Jumu‘ah prayer specifically out of this general
Hadith.

Ibn Sa‘d narrates in his Tabaqat (63:3) from al-Waqidi with a Mursal Sanad:
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(.....The first Jumu‘ah was in the house of Sa‘d bin Khaythamabh...)

Abt Dawiid (905), Ibn Khuzayma (1633) in his authentic collection, and al-Hakim (281:1)
declaring it authentic fulfilling the criteria of Muslim, on the authority of Ka‘b:
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(When Ka'b ibn Malik heard the call to prayer on Friday, he prayed for As'ad ibn Zurarah. |
asked him: What is the matter that when you hear the call to prayer, you pray for As'ad ibn
Zurarah? He replied: This is because he held the Friday prayer for the first time for us at Hazm

an-Nabit of Harrah belonging to Banu Bayadah in Nagi', called Nagi' al-Khadumat. | asked him:
How many were you at that time? He said: Forty).

Naqi* al-Khadamat is an open place and not a Masjid; it is a place where water accumulates in
the winter and dries up in the summer. If this is objected to by saying: it was prior to building the
Masjid. The answer is that the Ansar had already built many Masjids in their villages and
community, some without a ceiling.

Al-Bayhaqi in al -Dala’il (792) narrates that the Prophet & upon leaving Quba’ towards Madina,
prayed Jumu‘ah in Bani Salim's Masjid.
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The Ansar had their own Masajid in Madina.

Had the Masjid been a condition, the Prophet # would have prohibited them from praying

Jumu‘ah except in a Masjid. Nevertheless, they prayed in it in the Masjid, open space, and
homes.

Ibn Hazm in al-Muhalla (3:253):

(SR8 WA 1 ghan O gl B ¢ naall b aaaddl pe an g v eciadl o el IR AT b i i)



(On the authority of Abu Hurayrah: They wrote to Umar Ibn Al-Khattab asking him about
Jumuah while in Bahrain/ He wrote back saying: do Jumuah wherever you are).

‘Abd al-Razzaq narrates in his Musannaf (3:161):
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(Umar bin Abd al-Aziz was in al-Suwayda’ during his governership over Hijaz. Jumuah time
came in, and they prepared for him a sitting place in al-Batha’ (opn space). Al-Mu’adhin called
for the prayer (adhan) he came and sat on the sitting place, then they called the second Adhan,
then he addressed them (Khutba), then the Salat was called, and he lead them in two units of
prayer reading loudly. Then he said upon finishing: the Imam can make Jumu’ah wherever he
iS).

Ibn Qudamah (al-Hanbali) said in al-Mughni (o) A L] deaal) daial a jidy ¥ o 1 Juad):

(It is not a condition for the Jumu‘ah to be within a city (place with people where they are
homes), and it can be held in the desert or the like. This is agreed to by Abu Hanifah, while al-
Shafi disagreed...).

Al-Nawawi said in Sharh al-Muhadhab (el 7 5 & 553l ale) | K15 cansall 8 Lgiald) Ja iy Y ):

(it is not a condition for Jumuah to be held in a Masjid, and it can be held in an open space so
long it is within the city or considered as such).

In Sharh Fath al-Qadir (Hanafi) 2/49 (wad) 4l paen b 5 eai s Leadll o ) salia e oSall )

(The ruling is not limited to the Musalla area, but it is valid in all spaces within the city/great
community of people).

In al-Rawd al-Nad1 by al-Siyaght (Zaydi Figh):
adal i) are e Jod aaise Bl 0K Bl

(the Sahabah gathered to pray Jumuah in Madina before the Prophetic arrival, and it was not in a
Masjid; therefore, it is not a condition).

Al-Shaykh al-Akbar (Ibn ¢Arabi) said in al-Futuhat (L ¥ dzeall Cus g delaal) Cinaa 138):

(Wherever Jama‘ah (congregational prayer) is valid, Jumu‘ah (Friday prayer) is obligatory,
nothing more).



The permissibility of praying Jumu‘ah outside of the Masjid following an Imam who is
praying it inside of it:

Ahmad (23495) and Abu Dawud (1126) narrated:
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(On the authority of Aisha: The Prophet & prayed in my quarter, and people are following him
(in prayer) from behind the quarter, following his lead).

Ahmad (12652) and Ibn Khuzayma in his authentic collection (1536):
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(on the authority of Anas: the Prophet # was praying one night in his home. Some of his

companions came and prayed following him. He lightened his prayer (shorter) then he entered
the sleeping quarter, then came out, and repeated this multiple times, praying, then leaving to his
sleeping quarters. In the morning, they said: O Messenger of Allah, we prayed with you last
night, and we like that you extend your prayers. He said: | knew your place (where you were)
and I purposely did that).

Musnad al-Shafi‘T:
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(chapter: Al-Shafi‘T —radiya’Allahu anhu- said: we were told by......... who said: I saw Abu
Hurayrah praying on top of the Masjid by himself following the lead of the Imam. We were told
by....... Who said: | saw Anas bin Malik praying Jumuah in the house of Humayd bin Abd Al-
Rahman bin Awf. He prayed following the lead of the Imam in the Masjid and between the
Masjid and the home of Humayd is the road).

‘Abd al-Razzaq narrates in his Musannaf (3:231):

M\mj\a‘;euw )...4.\\.\.\3.\45s)\.m\EM\L}J;‘,Q‘af‘f\jch\u:\;"dlﬁso‘g‘)su;emu.:;c‘),u.au:;)
(w;)]\mwm‘)b&\_\ﬂm d\ﬁM\Y\uﬂ.\ao})cwemucdmu.\e.\é\).a\uce" ")LLA@_m

(On the authority of Hisham: | came with my father (Urwa bin al-Zubayr) and found the Masjid
to be full. We prayed following the lead of the Imam of the Masjid in a house by the Masjid,
between them a road).

Ibn Abi Shaybah narrates in his Musannaf (6010):
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(Urwa used to pray following the lead of the Imam of the Masjid while he is in the house of
Humayd, and between the house and the Masjid a road).

The Dalil for praying Jumu‘ah following the lead of an Imam from a distant place:

Since the permissibility of praying Jumu‘ah is established from a short distance from the Masjid,
following the lead of its Imam, it is permissible to be done from a farther distance, because of the
lack of textual evidence designating a valid distance. The determining factor is seeing or hearing
the Imam, or the one who conveys the movements/reading of the Imam.

Al-Bukhari (668, 901) and Muslim (700) narrated in their authentic collections:
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(‘Abdullah bin Al-Harith: Ibn ‘Abbas addressed us on a (rainy and) muddy day and when the
Mu'adhdhin (caller for prayer) said: "Hayya ala al-Salat: Come for the prayer". Ibn "Abbas
ordered him to say, "Pray in your homes." The people began to look at one another with surprise
as if they did not like it. Ibn “Abbas said, "It seems that you thought ill of it, but no doubt it was
done by one who was better than I (i.e., the Prophet ). It (the prayer) is a strict order and |

disliked to bring hardship to you." Ibn “Abbas narrated the same as above, but he said, "I did not
like you to suffer hardship and to come (to the mosque) covered with mud up to the knees.").

Abu Dawud narrated in his Sunan (1957):
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(Narrated AbdurRahman ibn Mu'adh at-Taymi:The Messenger of Allah (2) addressed us (gave

Khutba) when we were at Mina. Our ears were open and we were listening to what he was
saying, while we were in our homes. He began to teach them the rites of hajj till he reached the
injunction of throwing pebbles at the Jamrahs (pillars at Mina). He put his forefingers in his ears
and said: (Throw small pebbles. He then commanded the Emigrants (Muhajirun) to station
themselves. They stationed themselves before the mosque. He then commanded the Helpers
(Ansar) to encamp. They encamped behind the mosque. Thereafter the people encamped).

‘Abd Al-Razzaq narrated in his Musannaf (5367):
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(Ayyub says: I heard (through Balagh) that Ibn Rawahah heard the Prophet g saying to people

sit (during Jumuah salah), Ibn Rawahah was still on the road, and he sat on the road. The Prophet
# passed by him saying: what is the matter? He replied: | heard you saying: sit, so | sat. The

Prophet # said: may Allah increase you in devotion to Him).

Al-Bukhari (781) and Muslim (410) narrated:
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(Abu Hurayrah reported: The Messenger of Allah (g) said: When anyone amongst you utters

Amin and the angels In the heaven also utter Amin and (the Amin) of the one synchronizes with
(that of) the other, all his previous sins are pardoned).

Al-Bayhagqi in al-Sunan al-Kubra (1736):
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(on the authority of Salman al-Farsi: the Prophet g said: No man who is in a land gained from

the enemies, calls for the Salah and prays, except the numbers of angels who pray behind him
exceed the range of sight, they do Ruku® with his Ruku*, and Sujud with his Sujud, and do Amin
to his Du’a).

Al-Bayhagqi in al-Sunan al-Kubra (1735):
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(Salman al-Farisi said: No man who is in a land gained from the enemies, performs ablution if he
finds water or otherwise does Tayamum, then calls for the Salah and prays, except the numbers
of soldiers of Allah who pray behind him exceed the range of sight. This is the authentic
narration; Mawquf. It is narrated as Marf* but not authentically).

‘Abd Al-Razzaq narrated in his Musannaf (2648):
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(on the authority of Ma’mar: someone heard Ikrimah say: The lines (Sufuf) of prayers of the
people of earth are on the lines of those in heavens, if the Amin of the people of earth coincides
with the Amin of the people of heavens, forgiveness is granted to him).

Muslim narrates (432) in his authentic collection:
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(Jabir b. Samura reported: The Messenger of Allah () came to us and said: "How is it that | see

you lifting your hands like the tails of headstrong horses? Be calm in prayer." He (the narrator)
said: He then again came to us and saw us (sitting) in circles. He said: "How is it that | see you in
separate groups?" He (the narrator) said: He again came to us and said: "Why don't you draw
yourselves up in rows as angels do before their Lord?" We said: Messenger of Allah, how do the
angels draw themselves up in rows before their Lord? He said: "They make the first rows
complete and keep close together in the row.").

From all of the above, angels follow the lead of the people on earth in their prayers, line up, and
say Amin after the Imam on earth, despite the vast distance. This is a textual Dalil affirming our
view.

The Permissibility of Salah al-Janazah on al-Gha’ib («&): the absentee) is a Dalil for the
permissibility of praying Jumuah following a distant Imam:

Janazah Salat is obligatory, and it is performed from a distance in the case of the absentee, like
al-Najashi.

If it is said: the purpose of the Janazah on the absentee is to pray for the deceased and prayers
reaches him irrespective of distance. We reply: the same applies to our example of distant
Jumuabh. It is the extra of Khutba and following the Imam’s lead by hearing his movement during
the prayers.

What is required is hearing the Imam not seeing him, as already established through the Ahadith
above.

Abu Dawud narrated in his Sunan (1056):
" SIS aie G 08 e a6 g G 08 ke 0 ) e R
(On the authority of Abdullah bin Amr: The Prophet # said: Jumuabh is obligatory on any who
hears the call).
Muslim narrated (2939) about al-Dajjal:
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(We said: Allah's Messenger, how long would he stay on the earth? He (&) said: For forty days,

one day like a year and one day like a month and one day like a week and the rest of the days
would be like your days. We said: Allah's Messenger, would one day's prayer suffice for the
prayers of day equal to one year? Thereupon he () said: No, but you must make an estimate of

time (and then observe prayer).



Qibla (direction to the Ka‘bah) was made obligatory when praying, yet Islam waived it in Nafl
prayers allowing the traveler to pray it in whichever direction his vehicle goes.

Standing up in an obligation when praying Obligatory (Fard) prayers, yet Islam waived it in Nafl
prayers allowing people to pray it sitting and even laying down.

Islam omitted from the Fard (obligatory) prayers two units and reduced it to half, and made the
salah of Khawf (fear of harm) only one unit.

Islam waived the obligation of the fasting of Ramadan for the traveler until reaching residence.

All these conditions are waived for a circumstance, then how about a less critical condition
which is going to the Masjid (to pray Jumuah).

The condition for the validity of praying behind an Imam over physical distance:
1- United time zone of Salat timings:

If the time where the Imam is Jumuah time and those who are following his lead have an
earlier time where the Salat time has not even entered yet, this renders their following of
him entirely invalid.

2- Another condition is the place where the Imam is must be physically ahead (Qibla
direction wise) in relation to the Mugtadi (the one who is following his lead).
This means that the Imam must be closer to the Ka‘bah physically than his follower/s
over the Radio; otherwise, the follower will be ahead of the Imam which renders his
prayer invalid, though some scholars see it Makriih ( os_S<: discouraged) only.

3- Also that the person should not be alone in forming a line because of the authentic hadith
narrations prohibiting that.

Al-Tirmidht (231) narrated:
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(Wabisah bin Ma'bad narrated: "A man prayed alone behind the rows the Prophet & ordered him
to repeat the Salat.”).

What if electricity or transmission is interrupted?

If interruption happens before the end of the Khutba and the beginning of the Salat, then Jumuah
is invalid, and Zuhr must be prayed in place of it. If interruption happens after the Salat has
started, then one of the followers who are praying steps up and completes the Salat as normal,
and Allah knows best.

The End.



Here is the link for the book of the Shaykh in Arabic for those interested, may Allah Ta’ala grant
him His Mercies and the company of the Prophets —alayhim assalam- in Jannah.

https://iaB00604.us.archive.org/4/items/Benseddig/igna3.pdf

Additional explanations to some of the points mentioned by al-Sayyid al-Hafiz Ahmad bin
al-Siddiqq al-Ghumari:

There is no difference between Live-Radio transmission and Live-Internet transmission.

The issue of Mugqtadi’s (follower of the Imam) position vis-a-vis the Imam

The Mugtadi (follower of an Imam) must be physically/geographically behind the Imam,
and this is the position of most scholars; otherwise, they deem the Salat (prayers) invalid.
There is no explicit binding text in this; therefore, Some scholars disagreed and viewed
the permissibility for the Mugqtadt’s (follower of the Imam) to be positioned
physically/geographically AHEAD of the Imam. Some of them considered it permissible
unconditionally while others considered it (Makriih: » 55, discouraged/disliked) if
without a necessity but valid nevertheless, such as:

Imam Malik, al-Shafi‘1 in the old Madhhab, Ishaq, al-Hasan, Abi Thawr, and Imam
Ahmad in one opinion attributed to him.

Al-Mardawi said in al-Insaf 2/272:
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(Some said: it is valid in Jumuah, Eid, Janazah and the like for a good excuse, this was
the choice of Ibn Taymiyyah).

Ibn Muflih uttered a similar statement in his Fura‘.

Khalil said in his Mukhtasar 2/433 (Jda waise & i Jdall caal s0) deeming it as Makrih
(discouraged) if without a necessity:

(5550 S ale¥) alal i Gl G 83a 5)
(Or praying ahead of the Imam without a necessity)
Al-Shirazi said in al-Muhadhdhab (el & s ) 8 2LeY1) 1/189:
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(If the follower is ahead of the Imam (in Salat), there are two views; in the old view: his
Salat is not invalid, just like the same if he stands alone behind the Imam. In the new
view: it is invalid because he stood in a place that does not belong to a follower (of an
Imam in Salat), as if he stood in a place contaminated with filth).

Al-Nawawi said in al-Majmii (g sexall A 5550 oY1) 4/292:
sl 08 4y LB D 5 Gidda fe grantal) GR35 -0 aldl) Caie 38 3 oWl Calia i (3 09))
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(The scholarly views on the follower being ahead of the Imam in Salat: We mentioned
that the authentic position in our Madhhab that the prayer is invalid. This was also the
opinion of Abu Hanifah and Ahmad. Malik, Ishag, Abu Thawr, and Dawud said it is
permissible. This is how our scholars related it from them, in an absolute way. Ibn Al-
Mundbhir related it to Malik, Ishaqg, and Abi Thawr if the place (for prayer) becomes
small).

- The other issue is al-ldhn al-‘Am (s 02¥') to the Hanafi scholars?

Our Hanafi Masters stipulate al-1dhn al-‘Am for a Jumu‘ah to be valid. This means that
all who are eligible to pray Jumuah are allowed to enter and pray. In other words,
exclusive Jumuah’s are not allowed to the HanafT scholars, and this is exclusively a
Hanafi view versus other jurisprudential schools. However, this condition may be
qualified in times of fear of an enemy, a custom, or an established habit.

In Radd al-Muhtar (cele oY Jbadl 3 ) by Ibn ‘Abidin 3/25:
an o ladll ¥ saall aiad ale 5 alaY JaY e aladl O3V Y e salal 4 Saed dalall L 3l Ty V)
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(Closing the door of the castle (where the Jumuah is held) because of an enemy or an old
habit does not harm, because al-ldhn al-*Am is established to the people (of the castle)
and closing the door is to prevent the enemy not the attendee of Jumuah. Yes, it is better
if the doors are not closed...).

This text may give an understanding that closing the doors in abnormal conditions may
be valid. Such abnormal conditions are fear of an enemy, or because of an established
habit, and Allah Ta’ala knows best.

Furthermore, Ibn ‘Abidin mentioned in his Hashiya 3/25
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(This issue is only contested if Jumuah is held in one place (in the city), but when there
are multiple Jumu‘ah prayers, then this condition is waived because missing Jumu‘ah is
no longer an issue).

Thus, Ibn ‘Abidin, Allah Ta’ala grant him Jannah, solved the issue for military recruits
praying inside their barracks where the public is not allowed, or prisoners inside the
prison, etc. in addition to the already established waiver due to fear.

Praying with the Niyyah of Mufaraqah (43_\isll; separation from the lead of the Imam) and
continuing own Salat for multiple reasons.
Whether the separation is due to interruption of sound transmission (in microphones) in
massive Jama‘ah during regular prayer rituals, or other reasons, has a basis of validity
based on the text Al-Bukhari (6106) and Muslim (465, 466) narrated:
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Which means: (Narrated Jabir bin “Abdullah:Muadh bin Jabal used to pray with the
Prophet (&) and then go to lead his people in prayer. Once he led the people in prayer

and recited Surat-al-Bagara. A man left (the row of the praying people) and offered
(light) prayer (separately) and left. When Mu adh came to know about it, he said. "He
(that man) is a hypocrite.” Later that man heard what Muadh said about him, so he came
to the Prophet and said, "O Allah's Messenger (&)! We are people who work with our

own hands and irrigate (our farms) with our camels. Last night Mu“adh led us in the
(night) prayer and he recited Sura-al-Baqgara, so | offered my prayer separately, and
because of that, he accused me of being a hypocrite." The Prophet called Mu adh and
said thrice, "O Mu’adh! You are putting the people to trials? Recite 'Washshamsi wad-
uhaha' (91) or 'Sabbih isma Rabbi ka-lI-A'la’ (87) or the like.").

Seperation from the lead of the Imam and contintuing the Salat is not limited to the above
case, but the above narrations constitutes a legal foundation for this action for multiple
reasons.

Another reason for separation is when the leading Imam loses his Wuda’ or something
happens to him interrupting his Salat, or if someone —for instance- is praying his Fajr
(legal make-up) behind someone praying Zuhr or ‘Asr, etc.

Al-°Allama al-Zurgani mentioned in his Sharh on the Mukhtasar of Khalil 2/37:
Lai) gl el Lginua (a8 5 Loy ailia & Sls ¢ S0 Ladie Jang o) o W alladl i axisy ()
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Which means: (For the Mugtadi (follower of the lead of the Imam) to follow the Imam without
the Imam being responsible for him, and the Mugtadi follows but fulfills all the conditions of a
valid Salat. In this case, the Mugtadi is virtually following the lead of the Imam, not in really.
This kind of Salat doesn’t require for validity the Niyyah of Iqtida’ (following the Imam), and
this prayer is valid without a Niyyah of following the Imam. This kind of praying happens when
someone knows something invalidating the Salat of the Imam (Kufr, or less, etc..) and at the
same time fears to pray entirely alone without a (“virtual”) lead).

And Allah Ta‘ala knows best.
Muhammad bin Yahya al-Ninowy,

May Allah Ta’ala forgive him, his parents, and all believers



